Introduction of 1 and 2 Timothy 
Introduction Summary
(See Appendix #1 for more detail)
1. Pastoral Epistles: One of the three pastoral epistles

2. Author: Apostle Paul (1 Tim 1:1; 2 Tim 1:1) the spiritual father of Timothy in the faith (1 Tim 1:2; Ac 16:1); once was blasphemer and a persecutor, and the worse sinner (1 Tim 1:13-15)

3. Recipient: Timothy in Lystra (1 Tim 1:2,18; 2 Tim 1:2,5; Ac 16:1-2). He was mentioned in Pauline letters except Gal., Eph., and Titus. 
4. Occasion: Paul wrote 1 Timothy after he was released from the first prison in Rome. He was on his way to Macedonia (1 Tim 1:3). In 2 Timothy, Paul was suffering and imprisoned in Rome again for the last time. He was approaching the end of his life (2 Tim 1:17). 

5. Purpose: In 1 Timothy, Paul instructed Timothy in Ephesus to battle against false teachings and to carry out ecclesiological duties as the servant-leader. To encourage young Timothy to be faithful and effective.  In 2 Timothy, Instead of worry about himself, Paul’s concern was young Timothy. He used his suffering as an example to encourage Timothy not to lose heart because of Paul situation, but to fulfill his calling faithfully.
6. Date: 1 Timothy around 64 AD. 2 Timothy around 66 AD.
Relevancy

Since 1 and 2 Timothy were written to give instructions to Timothy concerning their pastoral duties and characters, how does 1 and 2 Timothy relevant to all Christians in the church?
· The truth of God is timeless.
· The instruction to Timothy can apply to our leadership. The teaching and characters of the leaders should align with it.
· The instruction to Timothy can teach all Christians how to live our Christian lives and what should be emphasized in the church. When the church sees that those principles are taught from God and not from individual, the church should follow them.
Appendix
#1a
Authorship
The letters all claim to be by Paul the apostle of Christ Jesus (1 Tim. 1:1; Tit. 1:1; 2 Tim. 1:1), and this assertion is made in salutations similar to those in the other Pauline letters (see the commentary at 1 Tim. 1:1ff.). The description in 1 Tim. 1:12–14 of the author’s former life as that of “a blasphemer and a persecutor and a violent aggressor” and of the change he experienced is in full accord with what we know of Paul from Acts and Paul’s other letters (see the commentary at 1 Tim. 1:12–14 for comparison with the accounts in Acts of Paul’s conversion). The recipients of the letters, Timothy and Titus, are addressed as spiritual sons and are instructed as those who work under the authority of the apostle; this description fits with what we know about them and their relationship to Paul from the other letters and from Acts (see the section below on Recipients and the commentary at 1 Tim. 1:2 and Tit. 1:4 for details and documentation). Paul’s constantly recurring directions to Timothy and Titus are a pervasive note in these letters (cf. 1 Tim. 1:3, 18; 3:14; 4:6–16; 5:21–25; 6:11–14, 20; Tit. 1:5; 2:1, 6–8, 15; 3:12; 2 Tim. 1:3–8, 13–14; 2:1–3, 7, 14–16, 22–26; 3:1, 10–17; 4:1–5, 8, 11, 13, 15, 21–22).

The letters refer to specific events and places and are written in relation to these events. 1 Timothy says that Timothy was instructed to remain in Ephesus to withstand false teaching and implies that it was written as a further reminder from Paul to carry out that instruction (1:3). Among the false teachers Hymenaeus and Alexander are singled out by name as specific examples (1:20). The letter is also written to give instructions in case Paul is delayed in his hoped-for visit (3:14, 15; cf. 4:13).

The letter to Titus relates that Titus was left on Crete to see that elders were chosen and installed in every city (1:5) and quotes the infamous statement about Cretans made by one whom they esteemed as a prophet (1:12). The letter asks Titus to join the author in Nicopolis when Titus has been replaced by either Artemas or Tychicus (3:12). It mentions two well-known fellow workers of Paul (Tychicus and Apollos) and with them two workers not mentioned elsewhere in the NT (Artemas and Zenas the lawyer, 3:12, 13).

There are references to the life and present situation of Paul and to Timothy’s situation in almost every paragraph of 2 Timothy (see the extended list of verses above). Paul refers to himself as one who has suffered for the gospel and is now imprisoned for it (1:12) and as one through whom God has graciously communicated his gospel in the midst of all this difficulty (2:9). Paul appeals to his own example to show Timothy the necessity of suffering for the gospel and also to provide encouragement to Timothy: Just as God has enabled Paul so will he also enable Timothy (1:8, 12; 2:1, 3, 9). Paul recalls the faith of Timothy’s mother and grandmother, both of whom he refers to by name (1:5), the training in the scriptures that Timothy has received (3:14, 15), and his awareness of the persecutions in Antioch, Iconium, and Lystra, out of which Paul had been delivered by the faithful and powerful Lord (3:11). As in the first letter, Paul mentions by name two false teachers (2:17) as well as two among all those from Asia who turned away from him (1:15). He praises at length the kindness of Onesiphorus toward him in Rome and Ephesus (1:16–18).

Paul spends nearly the whole last chapter of 2 Timothy speaking about his current condition and making various requests of Timothy, both general and specific, in view of this situation. Paul’s vigorous charge to Timothy to fulfill his ministry (4:1–5) is made in the light of Paul’s expected death (4:6–8). Twice he asks Timothy to come to him soon (vv. 9, 21), especially in view of the departure of all the other fellow workers except Luke (vv. 9–12, 20–21). He gives the names of the workers and the places to which they departed (vv. 10, 12, 20), mentioning that one had deserted him and one had been left sick at Miletus. He asks that Timothy bring along the cloak and books that he left in Troas (v. 13) and particularly that Timothy bring with him Mark, who “is useful to me for service” (v. 11). He thankfully reports the outcome of his first defense as the Lord stood by him (even though others did not) and strengthened and delivered him (v. 17) and then affirms that the Lord will bring him to his heavenly kingdom (v. 18, echoing the perspective of v. 8).

Paul concludes all three letters with a form of the “grace be with you” formula that marks all the Pauline letters, using the abbreviated form that made its first appearance in his letter to the Colossians.

These three letters certainly claim to be by Paul the former persecutor of Christians who was called to be Christ’s apostle, who traveled far and wide in the Mediterranean world preaching the gospel and suffering for it, who continued to feel responsibility for the churches and for his apostolic delegates (cf. Phil. 2:18–23), and who continued to deal with actual situations and individuals in specific places. The self-testimony of the letters is most explicit in the identification of the author in the first verse of each letter, but it is also found in the repeated and pervasive personal references that the author makes about himself and about his relationships with the addressees and other individuals. On this background, it is not difficult to understand why the almost unanimous consensus of the church until the nineteenth century was that the letters were from Paul the apostle.

Recipients
The recipients of the letters are identified in the salutations as Timothy (1 Tim. 1:2; 2 Tim. 1:2) and Titus (Tit. 1:4). The personal references to these two men throughout the letters (note the second person singular imperatives and personal pronouns) are further corroboration that these individuals are the recipients. But alongside this, the church as a whole and specific groups of church members are instructed through Timothy and Titus, sometimes more directly (e.g., the church, 1 Tim. 2:1ff.; women, 2:9ff.; bishops and deacons, 3:1ff.; slaves, 6:1ff.), sometimes less directly (cf. the words in Tit. 2:6, which occur in the middle of Paul’s instructions to men and women, “likewise urge the young men …,” and also those in 3:1, “remind them …”). By either method Paul is writing to the whole church as well as to his fellow workers Timothy and Titus — or through Timothy and Titus. This implicit fact surfaces in the plural “you” in the concluding benediction of each letter: “grace be with you” (1 Tim. 6:21; 2 Tim. 4:22), which in Titus is made even more explicit with the addition of “all” (Tit. 3:15). This broader address must be kept in mind even though it does not nullify the fact that the letters are written explicitly to Timothy and Titus.

Timothy
Timothy (Τιμόθεος**) is first mentioned in Acts 16:1, 2, where he is placed at Lystra during Paul’s second missionary journey and is described as “the son of a Jewish woman who was a believer, but his father was a Greek” and as “well spoken of by the brothers in Lystra and Iconium.” 2 Tim. 1:5 gives Timothy’s mother’s name as Eunice and his grandmother’s as Lois, and indicates that both had a “sincere faith” (see the commentary). Acts 16:3 indicates that Paul “wanted this man to go with him,” and, because of Jews who knew of his mixed family background, had him circumcised. From that point on he became Paul’s assistant and continued as such to Paul’s last imprisonment (2 Timothy).

Timothy and Silas (Silvanus) remained at Beroea (Acts 17:14) when Paul was sent away because of the agitation of the Thessalonian Jews, but then when Paul was in Athens he asked Timothy to come join him as soon as possible (v. 15). Paul moved on to Corinth, and there, according to Acts, Silas and Timothy were with him (18:5). There they also joined with him as proclaimers of Christ (2 Cor. 1:19). During this period Timothy and Silas, apparently as coworkers with Paul in establishing and building the Thessalonian church, are included with him as coauthors in both 1 and 2 Thessalonians (1 Thes. 1:1; 2 Thes. 1:1; note also the pervasive, but not exclusive, use of first person plural pronouns in these letters). In 1 Thessalonians we discover that Timothy had actually joined Paul already in Athens and was sent from there by Paul to strengthen and encourage the Thessalonians in their faith (1 Thes. 3:1–3) and then returned from there to Paul in Corinth bringing the good news of their faith and love (3:6–8).

Acts 19:22 indicates that Timothy was with Paul in Ephesus and Asia on the third missionary journey and that during Paul’s stay in Ephesus he was again sent into Macedonia (cf. 18:5). 1 Corinthians, written while Paul was still in Ephesus, twice mentions Timothy being sent by Paul to Corinth (4:17; 16:10, 11). Later, Timothy was again with Paul and was included with Paul in the salutation of 2 Corinthians (1:1). When Paul reached Corinth and wrote to the Christians in Rome, he conveyed Timothy’s greetings (16:21). Acts 20:4 includes Timothy among those who joined Paul at Troas at the end of the third missionary journey and who apparently accompanied him to Jerusalem. Timothy is again included in the salutations of the letters to the Philippians (1:1), Colossians (1:1), and Philemon (1:1), the so-called Prison Epistles, and from this we may deduce that he was with Paul in Rome (cf. also Phil. 2:19). In fact, Timothy is mentioned in all but three of the Pauline letters (Galatians, Ephesians, and Titus).

1 Tim. 1:2, 3 has Timothy remaining in Ephesus at the time of Paul’s release from his first Roman imprisonment. 2 Timothy finds him still at Ephesus (cf. 1:18; 4:9ff.), while Paul is in prison in Rome for the second and last time. Outside the Pauline letters and Acts we find a Timothy referred to in Heb. 13:23 as “our brother” and as being “released.” It is thought, for good reasons, that this is the same Timothy (cf., e.g., Bruce, Hebrews, 390f. and the literature cited there).

Three things stand out about Timothy: (a) In regard to his background, Timothy had a strong religious heritage in his own family, biblical training from his youth, and a strong commendation already as a young man from the church, both his own congregation at Lystra and the neighboring congregation at Iconium (2 Tim. 1:5, 6; 3:14–17; Acts 16:1–3). (b) In regard to his service, Timothy was a faithful and consistent coworker with and assistant to Paul, who regarded Timothy as one of his most trustworthy and dedicated associates and one to whom he could assign difficult tasks (e.g., at Thessalonica, at Ephesus, and especially at Corinth; in addition to the passages cited above see especially Phil. 2:19–24, particularly 20–22; 1 Thes. 3:2, 6; 1 Tim. 1:18; 6:20; 2 Tim. 1:2 and all of 1 and 2 Timothy). (c) In regard to his personality and temperament, equally striking is Timothy’s apparent timidity and need for encouragement (cf. possibly 1 Cor. 16:10, 11; and the repeated notes in 1 and 2 Timothy, e.g., “God has not given us a spirit of timidity” [2 Tim. 1:7], “do not be ashamed” [1:8], “be strong” [2:1], “suffer hardship” [2:3], “let no one look down on your youthfulness” [1 Tim. 4:12], “do not neglect the spiritual gift” [4:14], “pay close attention to yourself and to your teaching” [4:16], “guard what has been entrusted to you” [6:20]). Timothy’s timidity (and thus his need for encouragement) may have stemmed from a realistic appraisal of a difficult situation, from a natural propensity, or from both.

Paul addresses Timothy as his spiritual son (1 Tim. 1:2; 2 Tim. 1:2; cf. Tit. 1:4). That is, Paul writes to the younger man as his own spiritual convert, as one he has spiritually nurtured, and as one who serves under him as a son serves his father (see especially the commentary on the phrase Τιμοθέῳ γνησίῳ τέκνῳ ἐν πίστει in 1 Tim. 1:2).

Titus
Titus (Τίτος**) is the addressee of the letter bearing his name, as the salutation (1:4) indicates. He is referred to by name 12x in the NT (2 Cor. 2:13; 7:6, 13, 14; 8:6, 16, 23; 12:18; Gal. 2:1, 3; 2 Tim. 4:10; Tit. 1:4; Τίτ (ι)ος Ἰούστος [Acts 18:7] is someone else; see Bruce, Acts). He was a Greek who remained uncircumcised as a test case for the gospel with reference to the Gentiles (Gal. 2:3) and Paul’s partner (κοινωνός) and fellow worker among the Corinthians (2 Cor. 8:23). He undertook several difficult assignments in Corinth as Paul’s representative, including both the collection (8:6) and the responsibility of dealing with the tense situation that arose between Paul and the Corinthians (7:6, 7, 13–15; 12:18). From the letter to Titus it may be surmised that Titus accompanied Paul to Crete and was left there to strengthen and organize the work (Tit. 1:5ff.). Apparently Titus did rejoin Paul at Nicopolis as Paul requested (3:12), and we find him at the time Paul wrote 2 Timothy north of Nicopolis in Dalmatia (2 Tim. 4:10). Eusebius reflects the tradition that Titus returned to Crete and served as a bishop there until his old age (HE 3.4.6).

Paul calls Titus his γνησίῳ τέκνῳ κατὰ κοινὴν πίστιν, “true child according to a common faith” (Tit. 1:4). This designation is almost identical to what Paul calls Timothy in 1 Tim. 1:2; the most noteworthy difference is the addition of “common” before “faith.” The use here of κοινός (NT 14x), “common,” for that which is communal or shared finds its closest counterpart in the NT in Jude 3, “common salvation.” Paul may use it in reference to Titus, not to Timothy, because of a need to remind Titus, the churches on Crete, and the false teachers “of the circumcision” (1:10; cf. v. 14) that Titus the uncircumcised Greek and Paul the Hebrew of the Hebrews share the same faith (cf. Gal. 2:3, 4; 3:7–9, 14, 28–29). Titus, no less than circumcised Timothy, is Paul’s spiritual son in this shared faith, and it is to him as such that Paul writes the letter.

Setting and Concerns
Historical Setting
From 1 Timothy and Titus one gathers that Paul is moving about freely and is not in prison, as he was when he wrote the “Prison Epistles” (Ephesians, Philippians, Colossians, and Philemon). 1 Timothy relates that he is on his way to Macedonia and implies some contact with Ephesus, where Timothy is, having been encouraged by Paul to remain there (1 Tim. 1:3), and that he hopes to come to Ephesus before long (3:14). The letter to Titus implies that Paul has been on Crete, where Titus is (Tit. 1:5), and says that he plans to winter in Nicopolis, some 200 miles northwest of Athens on the west coast of Greece, and have Titus come to him there. It also mentions that Paul will be sending Artemas or Tychicus, who are apparently with him at the time, to fill Titus’s place when Titus leaves Crete (3:12). Zenas and Apollos, fellow evangelists, have probably been with Paul, since they are going through Crete, probably delivering Paul’s letter, and he commends them to Titus (v. 13). There is no definite indication of where Paul is as he writes these two letters, and the evidence is not sufficiently interlocked that an itinerary emerges. For the same reason the data at our disposal make it difficult to decide the order in which 1 Timothy and Titus were written. I have opted for the order 1 Timothy and then Titus, though others have chosen the opposite order.8
It is clear, however, that 2 Timothy is the last written of the three letters, because of Paul’s situation and expectation as he writes it: He is in prison in Rome (1:16, 17; 2:9; 4:16, 17) and has come successfully through his first defense, though no one supported him in it (4:16, 17). But he expects to die soon (vv. 6, 18), probably thinking that his second defense will lead to execution. As he writes, all his fellow workers have gone elsewhere (e.g., Titus to Dalmatia, v. 10) except Luke (v. 11). Before this imprisonment, Paul has apparently been to Troas, Corinth, and Miletus (vv. 13, 20). It appears from several references in the letter that Timothy is in Ephesus as Paul writes 2 Timothy, as he was when Paul wrote 1 Timothy (1 Tim. 1:3): In the context of his request that Timothy come to him (2 Tim. 4:9) Paul indicates that he has sent Tychicus to Ephesus (v. 12), presumably as Timothy’s replacement. He also says that Timothy will know of the service Onesiphorus rendered at Ephesus (1:18), and he mentions Hymenaeus (2:17) and Alexander (4:14), who are elsewhere associated with Ephesus (cf. for both 1 Tim. 1:20 and possibly for the latter Acts 19:33, 34), and Prisca and Aquila (2 Tim. 4:19), who are in Ephesus in the last reference to them in Acts (Acts 18:18–19, 24–26). Paul asks Timothy to come to him soon (2 Tim. 4:9), before winter (v. 21), and to bring Mark (v. 11), his cloak, and some specific books (v. 13).

Purposes
Two broad concerns characterize all three letters: (1) Paul warns Timothy and Titus about a false teaching (see the separate section on The False Teaching below) and exhorts them to stand against it; (2) Paul gives instructions to the Christians of Ephesus and Crete, through Timothy and Titus, concerning their conduct and church life. In 1 Timothy and Titus the latter includes instructions concerning what sort of men are to be appointed to church leadership (1 Tim. 3:1–13; Tit. 1:5–9; cf. 2 Tim. 2:2). These concerns are not treated individually but are interwoven in the letters.

In 1 Timothy Paul especially seeks to encourage Timothy (in view of the latter’s timidity, noted above) in regard to his responsibility over against the false teaching and his responsibility as the church’s leader/teacher. Paul deals with the false teaching in 1:3–11, 18–20; 4:1–7; 6:3–10, 20–21, and gives specific instructions to the Christians about their conduct in 3:14, 15 and the bulk of the letter. He instructs and encourages Timothy as the leader/teacher in 1:3ff., 18, presents Timothy’s responsibilities as leader/teacher in some detail in 4:6–16; 5:1–3, 17–25, interjects at key places in the text Timothy’s responsibility to teach and apply the truths that Paul is communicating (5:7; 6:2c), and concludes his instructions and admonitions to Timothy with a charge and a warning in 6:11–14, 20–21.

In the letter to Titus Paul warns Titus about the false teaching, exhorts him and the elders to refute it (1:9–16; 3:9–11), and communicates through the letter and through Titus himself instructions for the Christians on Crete. As with 1 Timothy, these concerns are intermingled, especially in the first chapter.

2 Timothy is especially marked by Paul’s repeated urging of Timothy to suffer with him for the gospel in the strength of God (manifested in God’s gift [1:6], his Spirit [1:7, 14], his power [1:8], and his grace [2:1]; see further 1:6–14; 2:1–13; 3:12; 4:5) and by his insistence that Timothy retain and guard the apostolic message (1:13, 14), that he pass it on to faithful men to teach others also (2:2), that he handle and teach it correctly (2:15), and that he be guided by it and by the OT in all his teaching and conduct (3:10–17). These two keynotes are intertwined and come together in a third, which is Paul’s charge to Timothy to be the Lord’s faithful servant who, relying on the Holy Spirit (1:14) and equipped with the God-breathed scripture, effectively and gently teaches the truth (2:24–26), who unceasingly preaches the word and applies its truths, and who does the work of an evangelist and fulfills his ministry (4:1–5).

Along with these instructions and exhortations the letters also give instructions regarding the comings and goings of Paul, Timothy, Titus, and their fellow workers (1 Tim. 1:3; 3:1; Tit. 3:12, 13; 2 Tim. 4:9, 11–13, 21). This aspect becomes particularly important in 2 Timothy, where it stands in the shadow of Paul’s impending death (4:6).

The False Teaching
It appears that the false teachers and false teaching confronted in all three letters are of the same sort, since similar errors or tendencies are mentioned and similar terminology used, though not in every mention of them. As is often the case in Paul’s letters (e.g., Colossians), one must put a number of pieces together in order to ascertain the nature of the false teaching. Paul is not interested in describing the teaching but in refuting it, so different aspects come up in different passages.

The false teachers are characterized by an interest in myths (1 Tim. 1:4; 4:7; Tit. 1:14; 2 Tim. 4:4) and genealogies (1 Tim. 1:4; Tit. 3:9), a concern with the law or a Jewish orientation (1 Tim. 1:7; Tit. 1:10, 14; 3:9), an interest in “antitheses” that they identify as “knowledge” (1 Tim. 6:20), a tendency toward controversy, argumentation, and speculation (1 Tim. 1:4, 6; 6:4, 20; Tit. 1:10; 3:9; 2 Tim. 2:14, 16, 23), deceptiveness (1 Tim. 4:1–3; Tit. 1:10–13; 2 Tim. 3:6ff., especially v. 13), immorality (1 Tim. 1:19, 20; Tit. 1:15, 16; 2 Tim. 2:16, 19; ch. 3), and a desire to get material gain by means of their teaching (1 Tim. 6:5; Tit. 1:11; 2 Tim. 3:2, 4). In addition to these aspects mentioned in all three PE (see also the list of parallels between 1 Timothy 1 and Titus 1 in the comments on Tit. 1:10–16), there is the harsh asceticism described in 1 Tim. 4:1–5, according to which some, in Ephesus at least, were apparently forbidding marriage and eating of meat, and a teaching that the resurrection had already taken place (2 Tim. 2:18; cf. 1 Tim. 1:19, 20). The false teachers were primarily but not exclusively Jewish (Tit. 1:10). Paul regarded their teaching as opposed to Christ’s teaching and the apostolic teaching (1 Tim. 6:3; cf. 2 Tim. 4:15) and to the truth (2 Tim. 2:18).

Certain of these elements suggest that their teaching was along the line of, if not necessarily identical to, that of the false teachers opposed by Paul at Colossae (cf., e.g., philosophy and deception, Col. 2:8; Jewish regulations and the law, 2:16, 17; asceticism, 2:18–23). Paul sets the false teaching into the context of the difficulties of the last days (2 Tim. 3:1ff.) and is certain of its ultimate lack of success over against the church (2:19; 3:9). See the further discussion below of the PE’s Warnings against False Teaching.
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