Charge Concerning False Teaching 

(4:1-16)
I] The Appearance of False Teachers (v.1-5)
1. The Time (v.1a) 
2. The false teachers (v.1b-2) 

a. The root sources: deceiving spirits and demons (v.1b)
b. The hypocritical human liars (v.2a) 

c. Their consciences have been seared as with a hot iron (2b)

i. Cf. 1 Tim 1:5
3. The false teaching  (v.3-5)

a. The falsehood (v.3a)
i. Forbidding marriage
ii. Abstaining from certain foods 

b. The truth (v.3b-5)
i. They are created by God for man to consume

ii. God created everything is good and can receive with thanksgiving

iii. It is consecrated by the word of God and prayer

II] Timothy’s Responsibilities to minister against false teaching (v.6-12)
1. Faithful warning: Sound the warning. Point these things out to the brothers (v.6)

2. Godly pursuing: Train himself to be godly (v.7-9)

a. Reject godless myths and old wives’ tales (v.7)

b. The reason and trustworthiness for training godliness (v.8-9)

3. Diligent laboring: Putting hope in the living God and Savior (v.10-11)
4. Respectable living: Be an example of what you teaches (v.12)

III] Timothy’s Attitude (v.13-16)

1. Be devoted: Devote in Word ministry (v.13)

2. Be attentive: Do not neglect the spiritual gift (v.14)

3. Be diligent: Give yourself wholly (v.15)

4. Be watchful: Watch your life and doctrine closely (v.16)

1. What does the Spirit clearly say? (v.1)

a. In the later times some will abandon the faith and follow deceiving spirits and things taught by demons.

2. When is “the later times”?

a. See Ac 2:16. The future tense emphasizes the nature of prophecy. It refers to the time from first coming of Christ to His second coming.

b. The future tense of “will” represent a prophetical statement. “The last days” generally refers to the time between the birth of Jesus, to the beginning of Millennium (Heb 1:2). “The later times” in this context refers to the appearance of the false teachers/teachings that has already appeared during the time when Paul wrote this letter, and more will come in the future. The closer His second coming will be, the more intense the situation will become. 

i. The NT community is conscious of being “in the last days” (Acts 2:16, 17), i.e., the days inaugurated by the Messiah and characterized by the Spirit’s presence in power, the days to be consummated by the return of Christ (see Ridderbos, Paul, 44–49). The phrase with the verb in the future tense (ἀποστήσονται) might at first incline one to think that Paul is warning about something yet to come. But the NT community used futuristic sounding language to describe the present age. Furthermore, when this word was originally said the phenomenon was in a relative sense future, and thus “later.” Therefore, Paul is speaking about a present phenomenon using emphatic future language characteristic of prophecy. That he goes on to an argument addressed to a present situation (vv. 3–5) and that he urges Timothy to instruct the church members in this regard here and now (v. 6) substantiate this understanding.

ii. in the latter times—in the times following upon the times in which he is now writing. Not some remote future, but times immediately subsequent, the beginnings of the apostasy being already discernible (Ac 20:29): these are the forerunners of “the last days” (2Ti 3:1).

c. Some will abandon their faith and follow deceiving spirits. What does it mean by falling away?

i. They were not true believers. The falling away reveals their “faith in God” never has root.

ii. depart from the faith is “stop believing in (or, renounce) the Christian teachings.”

iii. Depart comes from a Greek verb from which is derived the word “apostasy” and which literally means “to stand off from.” It refers primarily to the act of turning away from what is accepted by the community as true belief, hence “abandon” (TEV), “turn from” (CEV), “renounce” (NRSV), “desert” (NJB), “forsake” (REB). An alternative translation model for 
iv. “fall away” from God, and here from whom or what one falls away is expressed by genitive τῆς πίστεως. “aphistēmi thus connotes the serious situation of becoming separated from the living God after a previous turning towards him, by falling away from the faith” (W. Bauder, NIDNTT I, 608). Jesus describes those who fall away as those who “have no root” (Lk. 8:13; cf. also Heb. 3:12ff.; 6:4ff.; 10:26ff.; 12:25ff.; Hughes, Hebrews, ad loc.). Articular πίστις is used here with the same nuance as in 1:18–20, i.e., primarily subjective but with an objective overtone. The one falling away falls away from faith, a subjective relationship, but at the same time from that which may be objectively referred to as ἡ πίστις.

3. Where is the false teaching coming from? (v.1b-2)

a. Spiritual root: the deceiving nature of Satan and demons (Gen 3:1; 2 Cor 11:13-15; 1 Jn 4:1-6).
b. The human vehicles: through hypocritical liars, whose consciences have been seared as with a hot iron.

i. The skin that is seared by hot iron will lose the sensation/sensitivity. These false teachers have no conscience toward the truth. They are hypocrites and lie about what they teach. 

ii. They receive the mark as slaves who belong to Satan.

iii. κεκαυστηριασμένων** (perfect passive participle of καυστηριάζω, a NT hapax [following the UBSGNT reading rather than καυτηριάζω]) has been explained as “branded” as slaves were, with the mark of Satan to indicate ownership (Robertson, Lock, Kelly), as “branded” with a penal brand as transgressors (Liddon, Bernard), or as “cauterized,” i.e., made insensible to the distinction between right and wrong.

iv. So it seems that the proper background for these prohibitions is a certain attitude toward the spiritual and the physical, with the former being viewed as good and the latter as evil. According to that attitude the soul is spiritual and is therefore good, but the body is physical and therefore evil. In the same way of thinking, the physical universe is evil, and people who are truly spiritual should refrain from being involved in anything that has to do with the physical world. The more a person withdraws from the world and becomes ascetic, the closer that person is to attaining the life that God intends. One practical result of this attitude is the abstinence from marriage and from food.

c. See Appendix #1.

4. What is the content of the false teaching? (v.3a)

a. They forbid people to marry,

b. And order them to abstain from certain foods.

c. See Col 2:20-23

5. Why is it false teaching? What does the truth say? (v.3b-5)

a. This false teaching directly goes against the will of God.

i. Food: Those food God created is for man to receive with thanksgiving (Phi 4:6)

1. Paul’s comments about eating call for three observations. First, Paul normally regarded what a person eats as an indifferent matter so long as the practice does not cause spiritual harm to another believer (1 Cor 8:8–9). Second, partial asceticism may be a helpful experience for some, but it should not be enforced as a means of salvation (Col 2:20–23). Third, Paul was resisting a theologically based asceticism. He would not necessarily oppose an asceticism whose goal was to give physical strength to the body.

ii. Marriage: Everything God created is good (Jas 1:17-18; Gen 1:31; Rom 14:14,20; Mk 7;18,19), and nothing is to be rejected if it is received with thanksgiving, because it is consecrated by the word of God and prayer.

1. Cf. Rom 14:6; Tit 1:15

2. Formula of a successful marriage: The attitude should be receiving with thanksgiving (not to reject but to give thanks because it is good and it is a gift), following the word (because that is the way to experience marriage as a blessing), and holding it up with prayer (because we should be examined by God and rely on God’s grace everyday).

3. This repeated emphasis (vv. 3, 4, and 5) reminds the readers that it is thankful acceptance of God’s good gifts that is being defended (cf. 6:6–10), not an autonomous materialism or hedonism (cf. also Col. 3:17; Eph. 5:20). 

4. sanctified—“hallowed”; set apart as holy for the use of believing men: separated from “the creature,” which is under the bondage of vanity and corruption (Ro 8:19, &c.). Just as in the Lord’s Supper, the thanksgiving prayer sanctifies the elements, separating them from their naturally alien position in relation to the spiritual world, and transferring them to their true relation to the new life. So in every use of the creature, thanksgiving prayer has the same effect, and ought always to be used (1Co 10:30, 31).

5. It is sanctified (ἁγιάζεται). Not declared holy, but made holy. The declaration confirms the last clause of ver. 4. Thanksgiving to God has a sanctifying effect. The food in itself has no moral quality (Rom. 14:14), but acquires a holy quality by its consecration to God; by being acknowledged as God’s gift, and partaken of as nourishing the life for God’s service. Comp. Paul’s treatment of the unbelieving husband and the believing wife, 1 Cor. 7:14.

6. By the word of God (διὰ λογοῦ θεοῦ). That is, by the word of God as used in the prayer. Scripture is not called “the Word of God.” The Word of God includes much more than Scripture: but Scripture contains the Word of God, and the thanksgiving at table was in the words of Scripture. See Ps. 145:15, 16. The custom of grace at meat appears 1 Sam. 9:13. Christ blessed the loaves and fishes (Matt. 14:19; 15:36): Paul on the ship gave thanks for the meal which the seamen ate (Acts 27:35). Ἐντεύξεως prayer, see on ch. 2:1.

6. What are the marital challenges today?
7. In the last times, what should a God’s servant do in order to be a good minister of Christ Jesus? (v.6-12)

a. Faithful warning: Sound the warning. Point these things out to the brothers, brought up in the truths of the faith and of the good teaching that you have followed (v.6).

b. Godly pursuing: Train himself to be godly (v.7-9)

i. Reject godless myths and old wives’ tales (v.7)

ii. The reason and trustworthiness for training godliness (v.8-9)

1. For physical training is of some value, but godliness has value for all things (v.7-8). Holding promise for both the present life and the life to come.
2. The participial form μελλούσης, used absolutely, means “future, to come” (BAGD s.v. μέλλω 2). G. Stählin aptly says that it is “(divine) life in which we already participate in the period of Christ, and to which we look forward in fulness then. This thought of twofold fulfillment runs through the whole of the NT (cf., e.g., Eph. 1:13f.)” (TDNT IV, 1120).

3. Having promise, &c.—Translate as Greek, “Having promise of life, that which now is, and that which is to come.” “Life” in its truest and best sense now and hereafter (2Ti 1:1). Length of life now so far as it is really good for the believer; life in its truest enjoyments and employments now, and life blessed and eternal hereafter (Mt 6:33; Mk 10:29, 30). “Now in this time” (Ps 84:11; 112:1–10; Ro 8:28; 1Co 3:21, 22, “all things are yours … the world, life … things present, things to come”). Christianity, which seems to aim only at our happiness hereafter, effectually promotes it here (1Ti 6:6; 2Pe 1:3). Compare Solomon’s prayer and the answer (1Ki 3:7–13).

c. Diligent laboring: For it reflects our faith in God (v.10-11).

i. “The Savior of all men” see Appendix # 2.

d. Respectable living (v.12)

i. Be example in speech, in life, in love, in faith and in purity.

ii. νεότης** (Mk. 10:20; Lk. 18:21; Acts 26:4) and the related adjective νέος are used of “children, youths, and of men at least as old as 30” (LSJM s.v. νέος). . . Timothy’s age, in his thirties (the estimate most would agree on), might seem to be a handicap in the Ephesian community, where some of the other believers and other elders are older. 

iii. Being example: See 1 Cor. 10:6; Phil. 3:17; 1 Thes. 1:7; 2 Thes. 3:9; Tit. 2:7

8. How serious are we when we hear warning from the pulpit/ Sunday school/ Bible study?
9. Godly living is a living that reflects God. How to train ourselves to be godlier? In which area(s) do we need to train ourselves?
10. What attitudes should a servant of God possess when fulfilling those responsibilities? (v.13-16)

a. Be devoted: be focused (v.13)

i. To public reading the Word, to preach (“encourage”, see 1 Jn 2:1; Jn 14:16, 26; 15:26; 16:7) and to teach.
b. Be attentive: do not neglect the gift given (v.14)

i. Pay attention to the spiritual gifts and burden the Lord has given to us. Serve God by using the gifts according to the burden the Spirit has given us. Do not let it be unused and be in vain.
ii. with … laying on of … hands—So in Joshua’s case (Nu 27:18–20; De 34:9). The gift was connected with the symbolical act of laying on hands. But the Greek “with” implies that the presbyter’s laying on hands was the mere accompaniment of the conferring of the gift. “By” (2Ti 1:6) implies that Paul’s laying on his hands was the actual instrument of its being conferred.

c. Be diligent: give himself wholly to them (v.15)

i. Give thyself wholly to—literally, “be in these things”; let them engross thee wholly; be wholly absorbed in them. Entire self-dedication, as in other pursuits, so especially in religion, is the secret of proficiency.

d. Be watchful: watch his life and doctrine closely (v.16)

i. Live a balanced godly life that reflects the sound doctrines. 
ii. thyself, and … doctrine—“and unto thy teaching.” The two requisites of a good pastor: His teaching will be of no avail unless his own life accord with it; and his own purity of life is not enough unless he be diligent in teaching [Calvin]. This verse is a summary of 1Ti 4:12.

11. Have you watched your life and doctrine closely? What could happen if a Christian is very fervent in living a religious life, but lack of sound doctrine? What could happen if a Christian is full of sound doctrine but lack of fervency in life?
12. How do the four responsibilities (v.6-12) and/or the four attitudes (v.13-16) apply to you in your pursue of living a life that reflects the sound doctrine?
13. Do a self-examination: Am I reflecting the sound doctrine in my life? Which area(s) the Spirit is reminding me to work on?
Appendix

# 1

The sense then is that the unacceptability of any food is removed by the act of consecration.
Two means of consecration are mentioned: the word of God and prayer. Prayer is perhaps best understood as identical with the prayer of thanksgiving mentioned in verses 3 and 4. Word of God is more difficult to analyze. One possibility is to understand it as referring to a passage of Scripture that is read before the meal. If this is the case, what is its relationship to prayer? There are at least two possibilities:

First, the expression the word of God and prayer can be interpreted as a hendiadys, where the two parts of the expression are taken together as one expression. In this case the word of God can be understood in two ways: (1) It is identified with the scripture passages contained in the prayer; in Jewish practice the whole prayer would in fact consist of quotations from the Scriptures. So a possible restructuring is “by prayer and the word of God contained in it” or “by the word of God that constitutes the prayer of thanksgiving.” (2) It describes the quality of the prayer; that is, the prayer is scriptural in the sense that it is in harmony with God’s message as revealed in the Scriptures.

Secondly, however, word of God and prayer can be taken separately. In this case the word of God can be interpreted in three ways: (1) It is the scripture passage that is read before the meal and which precedes the prayer of thanksgiving. (2) The word of God is God’s own response to the prayer of thanksgiving. This means that, when Christians pray before the meal, God at the same time responds by blessing the food. (3) The word of God may refer back to God’s pronouncements in Genesis 1 regarding the goodness of creation, and by implication the goodness of all kinds of food. This third option, however, is a problem for some scholars because of the present tense of the verb is consecrated; they believe that, if this third option was in the author’s mind, he would probably have used a past tense, “was consecrated.” Nevertheless the present tense is not ruled out, since God’s creating word may be thought of as causing today’s food to be consecrated.

Alternative translation models for this verse are:

because the prayer and the word of God which is contained in it make the food acceptable to God.

Or:

For the food becomes acceptable to God because of the prayer and the word of God which is contained in that prayer.

Or:

because when we pray using the word of God, the food becomes acceptable to God.

# 1b

The food in itself has no moral quality (Rom. 14:14), but acquires a holy quality by its consecration to God; by being acknowledged as God’s gift, and partaken of as nourishing the life for God’s service.”
The food is sanctified by the Word of God and prayer Vincent says again: “The custom of grace at meat appears in I Samuel 9:13. Christ blessed the loaves and fishes (Matt. 14:19; 15:36). Paul on the ship gave thanks for the meal which the seamen ate (Acts 27:35).”

#2a
Paul called God “the Savior of all men” in that he genuinely wants all human beings to experience salvation. The fact that more are not saved is not due to the weakness or impotence of the divine intent but to the stubborn opposition of the human will (see Matt 23:37). Some might see in the statement an evidence for universalism, but Hanson has well said, “The author is not committed to Universalism in the modern sense.” Guthrie suggests that the designation of God as Savior of all means that he is the Preserver of all (Matt 5:45). However, in light of 1 Tim 2:6 (cf. 1 John 2:2) his universal saviorhood appears in that Christ is potentially a ransom for the sins of all. In those believers who have trusted him, he is Savior in a far deeper and more profound sense. The term “especially” introduces the explanation that assurance of salvation belongs to those who have received Christ. His purpose in stressing this assurance for believers was to remind them that their hope in God would not be in vain.

Paul’s statement that God is the Savior of all people is no endorsement of universalism. Nothing in these statements supports the idea that Christ’s death provides any benefit for those who reject him as Savior and Lord.

#2b

specially of those that believe—Their “labor and reproach” are not inconsistent with their having from the living God, their Saviour, even the present life (Mk 10:30, “a hundred fold now in this time … with persecutions”), much more the life to come. If God is in a sense “Saviour” of unbelievers (1Ti 2:4, that is, is willing to be so everlastingly, and is temporally here their Preserver and Benefactor), much more of believers. He is the Saviour of all men potentially (1Ti 1:15); of believers alone effectually.
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