Charge Concerning Public Worship
(1 Tim. 2:1-15)

I] Prayer in Worship (2:1-4)

1. Instruction to pray (1a)
2. Objects of prayer (1b-2a)
3. Reasons for prayer (2b-3)
a. Earthly: We may live peaceful and quiet lives in all godliness and holiness (2)

b. Heavenly: This is good and pleases God our Savior (3)

4. The heartbeat of God (4)

a. Wants all men to be saved, and 

b. To come to a knowledge of the truth
II] Teaching in Worship (2:5-7)

1. The message: Center on the message of salvation in Jesus Christ (5-6)

2. The messenger: Be faithful steward to proclaim the message (7)
III] Roles in Worship (2:8-15)

1. Men’s Outward role and Inward Attitude (8)

a. Do: Lift up holy hands to pray

b. Don’t: With anger or disputing

2. Women’s Outward role and Inward Attitude Role (9-15)

a. Do: pursue worldly beauty (9)

b. Do: pursue godly beauty (10-11)

i. Clothing herself with good deeds (10)

ii. Learning quietness and submissive (11)

c. Don’t: a woman to teach and have authority over a man (12-14)

d. Promise of restoration (15)

1. What did Paul urge Timothy to do? (v.1)

a. Pray

2. How to pray? (v.1)

a. Requests: Ask the Lord to fulfill needs

b. Prayer: Approach confidently to God and communicate to God
c. Intercession: Present others’ needs to God. A true prayer must concern others. The term also carries a meaning of urgency. Even kings do have many needs that only God can fulfill.
d. Thanksgiving: Give thanks to the Lord for He answers prayer 

3. Whom to pray for? (v.2)

a. Everyone

b. The kings and all the authorities

4. Why praying for them? (v.3)

a. So that we may live peaceful and quiet lives in all godliness and holiness. Prayer gives the one who prays internal peace. Prayer also can change the ones in authority to give Christians peace. 
b. The Jews, by Augustus’ order, offered a lamb daily for the Roman emperor, till near the destruction of Jerusalem. The Jewish Zealots, instigated by Eleazar, caused this custom to cease [Josephus, Wars of the Jews, 2.17], whence the war originated, according to Josephus.
 

c. (Cf. Ezr 6:10; Jer 29:7)
d. It is good and pleases God our Savior. Christians do not hate the persecutors, but love them and pray for them. This Christian love is good and pleases God. In addition, by prayer, Christians bring people to God the Savior.
i. quiet—not troubled from without. 

ii. peaceable—“tranquil”; not troubled from within [Olshausen]. “He is peaceable (Greek) who makes no disturbance; he is quiet (Greek) who is himself free from disturbance” [Tittmann].

iii. in all godliness—“in all (possible … requisite) piety” [Alford]. A distinct Greek word, 1Ti 2:10, expresses “godliness.”

iv. honesty—Greek, “gravity” (Tit 2:2, 7), “decorum,” or propriety of conduct. As “piety” is in relation to God, “gravity” is propriety of behavior among men.

v. An evaluation of Paul’s own life leads one to realize that this “quiet” does not mean a sheltered life but rather freedom from the turmoil that threatened to thwart his ministry. A good example is the disquiet of the riot in the very city that he was writing to, Ephesus (Acts 19:23–41), which the rulers finally quieted. After this quiet came, Paul was able to gather and exhort the disciples (20:1; cf. also the case at Corinth, 18:12–18). But often the disquietude of riot and persecution would mean that Paul and his companions had to leave both church and city (Acts 13:50, 51; 14:5, 6, 19; 16:19–21, 39, 40; 17:8–10, 13, 14), and it was only the intervention of the Roman government that provided a measure of peace and tranquility for him to minister in Jerusalem and Rome (cf. 21:27–40 and the subsequent chapters, e.g., 28:16, 23ff., 30, 31, and the evidence of the Prison and Pastoral Epistles, e.g., Phil. 1:12, 13). 

vi. The logic is that since God desires all to be saved, it must be good and acceptable to him that we pray for all, for we can surely use God as our model for concern in this area. 

5. What is the heartbeat of God (v.4)
a. He wants all men to be saved and

b. To come to a knowledge of the truth

6. Have we been persistently praying for our government officials and especially this presidential election?

7. What should be the messages that the pulpit teaching proclaims? (5-6)

a. The Person of God

i. There is only one God

ii. The man Jesus Christ is the Mediator between God and men.

iii. Mediator: one who mediates betw. two parties to remove a disagreement or reach a common goal.

iv. See Heb 8:6; 9:15.

b. The work of the Lord

i. By being the Mediator, Jesus Christ gave Himself as a ransom for all men.

ii. ransom—properly of a captive slave. Man was the captive slave of Satan, sold under sin. He was unable to ransom himself, because absolute obedience is due to God, and therefore no act of ours can satisfy for the least offense. Le 25:48 allowed one sold captive to be redeemed by one of his brethren. The Son of God, therefore, became man in order that, being made like unto us in all things, sin only excepted, as our elder brother He should redeem us (Mt 20:28; Eph 1:7; 1Pe 1:18, 19). The Greek implies not merely ransom, but a substituted or equivalent ransom: the Greek preposition, “anti,” implying reciprocity and vicarious substitution.

iii. ἀντίλυτρον represents a price paid to free captives and thus means “ransom,” or more appropriately, “substitute-ransom,” as L. Morris renders it, noting the emphasis on the thought of substitution in the preposition

c. The salvation plan of God
i. The testimony given in its proper time.

1. The act of Jesus’ self-giving for all bears witness to the desire of the one God that all be saved (cf. Jn. 3:16), and Paul was appointed to continue to bear testimony to this act (cf. 2 Tim. 1:9, 10, 11, the “purpose and grace” of God “now revealed by the appearing” of Jesus, who “brought life and immortality to light through the gospel, for which I was appointed …”

8. What responsibilities appointed to Paul, the messenger? (8)
a. Appointed as a herald, an apostle, and a teacher to teach the true faith to the Gentiles.
9. What is the outward role and inward heart attitude of men in public worship? (8)
a. Lift up their hands to pray. (See Appendix #1)
b. lifting up holy hands—The early Christians turned up their palms towards heaven, as those craving help do. So also Solomon (1Ki 8:22; Ps 141:2). The Jews washed their hands before prayer (Ps 26:6). Paul figuratively (compare Job 17:9; Jam 4:8) uses language alluding to this custom here: so Is 1:15, 16. The Greek for “holy” means hands which have committed no impiety, and observed every sacred duty. This (or at least the contrite desire to be so) is a needful qualification for effectual prayer (Ps 24:3, 4).

10. What should be their heart attitude?

a. Without anger or disputing

b. Cf. 1 Tim 1:3,4,6; Mat 5:23-24; 6:15

c. Dissension (Gk. stásis, dichostasía, schísma). Disagreement, particularly with regard to factions in the early church. The primary meaning of Gk. stásis is “that which exists (or stands)”; only secondarily does it mean “strife” or “discord” (Acts 15:2). While Gk. schísma carries the connotation of severe disagreement, it may also refer to a discussion in which various opinions are aired (John 7:43; RSV “division”; cf. Matt. 9:16 par., “tear”).
Paul warns the Corinthian Christians against permitting different viewpoints to produce factions (1 Cor. 1:10ff.). He further cautions them not to permit the various social classes represented in the church to cause fragmentation or discrimination in observance of the Lord’s Supper (11:18, 20–21); nevertheless, he does recognize the value of such divisions in theological discussions as serving to distinguish heresies from genuine expressions of the faith (v. 19).

11. “Everybody is entitled to have his/her opinion.” Do you agree? What are the pros and cons of this concept being applied in a church?

12. Why Paul give the command to men? Please share.
13. What is the outward role and inward heart attitude of women in public worship? (9-11)

a. Pursue godly beauty, instead of worldly beauty. Cf. 1 Pet. 3:2-6.

i. in modest apparel—“in seemly guise” [Ellicott]. The adjective means properly. orderly, decorous, becoming; the noun in secular writings means conduct, bearing. But here “apparel.” Women are apt to love fine dress; and at Ephesus the riches of some (1Ti 6:17) would lead them to dress luxuriously. The Greek in Tit 2:3 is a more general term meaning “deportment.”

ii. shamefacedness—Trench spells this word according to its true derivation, “shamefastness” (that which is made fast by an honorable shame); as “steadfastness” (compare 1Ti 2:11, 12).

iii. sobriety—“self-restraint” [Alford]. Habitual inner self-government [Trench]. I prefer Ellicott’s translation, “sober-mindedness”: the well-balanced state of mind arising from habitual self-restraint.

b. By . . .

i. By clothing herself with good deeds

ii. By learning in quietness and submissive

1. Paul wanted the women to “be silent” (lit. “to be in silence”). The word for “silence” is identical to “quietness” in v. 11 and calls for the women to demonstrate a teachable spirit. Most modern translations suggest Paul intended that the women show their teachable attitude by remaining physically quiet (cf. “she must keep quiet,” Williams). It is more likely that Paul was banning disruptive behavior rather than enforcing complete silence on women in worship settings. 

c. Paul was referring to public worship, but the scope did not only limit to public worship. This is a virtue and desire of Christian women.

d. Therefore, Paul’s instructions to women, like the preceding instructions to men, are related to the context of the gathered Christian community but are not restricted to it. Men must always live holy lives that avoid wrath and dispute, particularly in connection with prayer for others; women are always to live in accord with their profession of godliness, dressing modestly and discreetly, and manifesting a proper relationship to men as regards the question of authority.

14. Can you give some examples of what women should and should put on in public worship? What is more important for women to demonstrate in public worship?
15. What was the prohibition Paul gave to women? (12)

a. He did not permit a woman to teach or to have authority over a man.

i. Her full spiritual equality with men as a sharer in all the blessings of salvation (Gal. 3:28: “there can be no male and female”) does not imply any basic change in her nature as woman or in the corresponding task which she as a woman is called upon to perform. Let a woman remain a woman! Anything else Paul cannot permit. Paul cannot permit it because God’s holy law does not permit it (I Cor. 14:34). That holy law is his will as expressed in the Pentateuch, particularly in the story of woman’s creation and of her fall (see especially Gen. 2:18–25; 3:16). Hence, to teach, that is, to preach in an official manner, and thus by means of the proclamation of the Word in public worship to exercise authority over a man, to dominate him, is wrong for a woman.

b. See Appendix #2
c. Cf. Ac. 18:26; 1 Cor 14:34.

16. What reasons did Paul give? (13-14)

a. Adam was formed first, then Eve. In Creation order, he has the authority over Eve.
i. Paul’s point was that Adam’s status as the oldest carried with it the leadership role suitable for the firstborn son. Paul transferred this quality of leadership role in the congregation to the male. What Paul seems to have suggested is that a woman’s assumption of the role of teacher would make her an overseer and would overturn the principle of headship in marriage (1 Cor 11:1–8), jeopardizing the God-ordained foundation of husband-wife relationships in marriage. Paul did not want the practices of the church to weaken marriages in any way.

ii. Paul faced a problem in Ephesus because some church leaders had lost any semblance of godliness. They were apparently influencing women to follow them in their practice of contentious, self-seeking rebellion. The women in Ephesus had neglected home responsibilities and had selfishly tried to claw their way to a position of dominance in the local church. Paul wanted to see the practice of serious Christianity make a return to Ephesus.

b. Adam was not the one deceived; it was the woman who was deceived and became a sinner.

i. Eve’s fall occurred when she ignored her divinely ordained position. Instead of following she chose to lead. Instead of remaining submissive to God, she wanted to be “like God.” She — not Adam — was indeed (or was completely) deceived or deluded. . . She listened directly to Satan; he did not. She sinned before he did. She was the leader. He was the follower. She led when she should have followed; that is, she led in the way of sin, when she should have followed in the path of righteousness. . . Hence, let none of her daughters follow her in reversing the divinely established order. Let none assume the role that was not intended for her. Let not the daughter of Eve teach, rule, lead, when the congregation gathers for worship. Let her learn, not teach; obey, not rule; follow, not lead.
 
c. The submission principle is universal. The teaching/preaching principle could be local. See balancing teachings in 1 Cor 11:5; Tit 2:3-5. Paul’s concern was the men and women should submit and fulfill the God-given roles. 

i. Eve listened to Satan and fell for the vanity of his promises. Eve let herself be betrayed by the serpent and fell into the condition of a sinner (cf. 2 Cor 11:3). Adam listened to her and sinned with his eyes open. Paul’s point was that men, including those in Ephesus, are more susceptible to mistake and error when they carelessly surrender leadership to the woman.

d. See Appendix #3
17. Was it a general statement for all women, or a specific statement for Ephesus women? Was it a specific cultural statement for women in Paul’s day, or a general spiritual statement that cover all generation? Why?

a. In Ephesus: Some women in Ephesus may be abandoning the primary task of children bearing/raising, and not submitting to their husbands, but attempted to or taught other women to rule over men. 

i. His words contain an implicit warning that the wealthy women in Ephesus were not to aspire selfishly to the office of teacher or overseer. Paul may also have been aiming a blow at the false teachers who had disparaging views about sex (1 Tim 4:3). His comments assume (cf. Gen 3:16) that motherhood is a divinely appointed role.

b. In general: Women can be teachers. Their primary role is to nurture and teach their children; for mature women, their role is to teach younger women (1 Tim 2:15; 2 Tim 1:5; Tit 2:3-5). Sometimes the Lord does use women to teach/prophesize a general audience. In this case, women must demonstrate submissiveness to their husbands. Under the authority of their husbands, they can teach/pray/prophesize (Lk 2:36; Ac 18:26; 21:9; 1 Cor 11:5). In a local church, under the headship of Jesus Christ, the authority figure is the overseers/elders/pastor (1 Tim 3:1). So that for women’s role, there is no conflict at home or in church.
18. What is the meaning of “But women will be saved through childbearing”? Is Paul suggesting another way to be saved from sin? (15)

a. V. 14 refers to Eve. Verse 15 refers to women in general. 

i. The curse becomes the salvation. By childbearing, the Savior Jesus Christ was born of a woman. 
ii. Women’s faith, love, holiness, and propriety are demonstrated in submitting to the role of that God has appointed to them in child bearing.
iii. Paul reminds women of God’s great promise to the woman (Gn. 3:15) that she would be saved by means of her seed if she responds to that seed in faith, love, and sanctity, with submission to God’s creation order, i.e., with self-restraint (v. 15).

iv. It is his will that the woman should influence mankind “from the bottom up” (that is, by way of the child), not “from the top down” (that is, not by way of the man). She must choose to do that for which by God’s creation-ordinance she is naturally equipped, both physically and spiritually. She must reach her goal by way of (διά) her child-bearing.

v. See appendix #4
19. Is it proper for woman to preach on the pulpit or teach Sunday school where men are part of the audience? (Cf. 1 Cor 14:34,35; 11:5; Eph 5:22).
20. How can women restore their proper godly role?

a. To continue in faith, love and holiness with propriety by accepting and functioning in their role in creation order.

21. What are the important elements that Paul emphasized in public worship? Are we following those principles? What can we improve accordingly?
a. Harmony, dependence in God, godly character/God- fearingness, good works and submission with faith to God-given roles.

22. What is the principles you see from v. 8-15? How should men and women living in 21st Century observe the God-given roles today?
Appendix
#1
Note the following Prayer Postures:
(1).
Standing: Gen. 18:22; I Sam. 1:26; Matt. 6:5; Mark 11:25; Luke 18:11; Luke 18:13. (Note the contrast between the last two passages. It makes a difference even how and where one stands.)

(2).
Hands Spread Out or/and Lifted Heavenward: Ex. 9:29; Ex. 17:11, 12; I Kings 8:22; Neh. 8:6; Psalm 63:4; Psalm 134:2; Psalm 141:2; Is. 1:15; Lam. 2:19; Lam. 3:41; Hab. 3:10; Luke 24:50; I Tim. 2:8; James 4:8. (Compare the “Orantes” of the Catacombs. And see A. Deissmann, Light From the Ancient East, translated by L. R. M. Strachan, fourth edition, New York 1922, pp. 415, 416.)

(3).
Bowing the Head: Gen. 24:48 (cf. verse 13); Ex. 12:27; II Chron. 29:30; Luke 24:5.

(4).
The Lifting Heavenward of the Eyes: Psalm 25:15; Psalm 121:1; Psalm 123:1, 2; Psalm 141:8; Psalm 145:15; John 11:41; John 17:1; cf. Dan. 9:3; Acts 8:55.

(5).
Kneeling: II Chron. 6:13; Psalm 95:6; Is. 45:23; Dan. 6:10; Matt. 17:14; Mark 1:40; Luke 22:41; Acts 7:60; Acts 9:40; Acts 20:36; Acts 21:5; Eph. 3:14.

(6).
Falling Down with the Face Upon the Ground: Gen. 17:3; Gen. 24:26; Num. 14:5, 13; Num. 16:4, 22, 45; Num. 22:13, 34; Deut. 9:18, 25, 26; Jos. 5:14; Judg. 13:20; Neh. 8:6; Ezek. 1:28; Ezek. 3:23; Ezek. 9:8; Ezek. 11:13; Ezek. 43:3; Ezek. 44:4; Dan. 8:17; Matt. 26:39; Mark 7:25; Mark 14:35; Luke 5:12; Luke 17:16; Rev. 1:17; Rev. 11:16.

(7).
Other Postures: I Kings 18:42 (bowing, with face between the knees); Luke 18:13 (standing from afar, striking the breast).

As is clear from this final reference, the indicated postures and positions of members of the body may occur in various combinations. In Luke 18:13 (1) and (7) are combined. I Kings 8:22 (Solomon) combines (1) and (2). Neh. 8:6 combines (1) and (3). John 11:41 (see verse 38) links (1) with (4). In addition to being combined with (1), number (2) may also be combined with (5), “Solomon arose from the altar of Jehovah, from kneeling on his knees, with his hands spread forth toward heaven” (I Kings 8:54; cf. Ezra 9:5). Moreover, the bow (3) was often so deep that the person would fall prostrate upon the ground (6). See, for example, Num. 22:31. In fact, a favorite method of prostration among Orientals has always been falling upon the knees (5), then gradually inclining the body, bowing the head until it touches the ground (3), which may become (6). And even in most cases where Scripture does not definitely indicate this, it may be gathered from the context that the man who spread out or lifted up his hands was standing. That is the case also in our present passage (I Tim. 2:8).

Now all these postures were appropriate. The standing position (1) indicates reverence. The lifting up or spreading out of the hands (2) — arms outstretched, with palms upward — is a fit symbol of utter dependence on God and of humble expectancy. Bowing the head (3) is the outward expression of the spirit of submission. The lifting heavenward of the eyes (4) indicates that one believes that his help comes from Jehovah, from him alone. Kneeling (5) pictures humility and adoration. Falling down with face toward the ground (6) is the visible manifestation of awe in the divine presence. Striking the breast (7) beautifully harmonizes with the feeling of utter unworthiness.

#2

Paul referred to activities in the public meetings of the congregation, and he continued to speak of females in a primarily generic sense. The role of these women as wives and mothers, however, was not far from Paul’s mind. His comments call for three observations.

First, Paul did not permit a woman to teach. He used the Greek present tense for “I do not permit” (epitrepō). This tense indicates that Paul was delivering authoritative instructions for the situation he encountered at Ephesus, but it is tenuous to decide for or against the permanence of Paul’s injunctions based on the evidence of tense alone.

Teaching involved official doctrinal instruction in the Scriptures (1 Tim 5:17) and was a task delegated to the pastor-teacher (Eph 4:11). The heavy emphasis in the Pastorals on proper doctrine (1 Tim 1:10; 4:6, 13, 16; 6:1, 3; didaskalia) implies the need for a trusted source of doctrine. The fact that Paul next discussed the elder/overseer (3:1–7) who needed to be “able to teach” may have indicated that he viewed the occupant of the position as the official declarer of doctrine. Doubtless, the immediate occasion for Paul’s prohibition against teaching by the Ephesian women was due to their gullibility and instability (1 Tim 5:11–13; 2 Tim 3:6–7). However, Paul consistently refrained from appointing a woman to a place of authoritative teaching responsibility in a congregation.

Second, Paul did not permit a woman to “have authority over” a man. This rare word (authenteō) occurs here only in the New Testament, and its meaning is greatly disputed. The best evidence suggests that it refers to the authority a teacher has over those who are learning.

Why would it have concerned Paul if the teacher were a woman? Two reasons may have been in his mind. The first stems from the likelihood that the women would have authority over any other elder/overseer in the congregation. If the elder/overseer were under the authority of the woman teacher in the church, it could hinder his ability to manage his household in private; and hence it could hinder his ability to manage the church of God (1 Tim 3:4–5). Barnett points out that the submission of the elder/overseer to the woman teacher would limit his ability to serve as a role model to other married men in the church and could prove to be a liability.

A second reason may be related to Paul’s concerns about marriage and the raising of children. There is evidence in 1 Timothy that some women were neglecting their roles as wives and mothers (1 Tim 5:11–15). Paul may have feared that a combination of personal ambition and the demands of the office of elder/overseer would prevent the women from serving effectively as wives and mothers. He was perhaps taking steps to prevent this situation from developing further. Nothing in Paul’s words need be seen as a suggestion that women were incompetent to serve in the office of elder/overseer. His concern was for marriages in the church and the mothering role.

Third, Paul wanted the women to “be silent” (lit. “to be in silence”). The word for “silence” is identical to “quietness” in v. 11 and calls for the women to demonstrate a teachable spirit. Most modern translations suggest Paul intended that the women show their teachable attitude by remaining physically quiet (cf. “she must keep quiet,” Williams). It is more likely that Paul was banning disruptive behavior rather than enforcing complete silence on women in worship settings. (See 1 Cor 11:5, where Corinthian women prayed and/or prophesied.)

The role of the teacher mentioned in this passage is most closely linked with the office of the pastor or senior pastor in contemporary churches. The normative principle behind Paul’s directive is that the woman should not carry out the role of senior pastor. This does not amount to a prohibition against a woman’s teaching or against her ministry to men. The New Testament has examples of significant teaching roles by women (Acts 18:26—both Priscilla and Aquilla were involved; Titus 2:3–4; 2 Tim 1:5; 3:15—women teach the faith to other women and children; 1 Cor 11:4–5—women prayed and prophesied). Paul was not suggesting that the woman is incompetent to occupy the role of pastor/teacher. His concern related to the effect the woman’s position would have on marriages in the church and on the value of the mothering role. Paul would assert the value of the role of motherhood in v. 15. For additional discussion on the normative principles of this passage, see Excursus 2: Women in Ministry.

#3
Adam was not deceived—as Eve was deceived by the serpent; but was persuaded by his wife. Ge 3:17, “hearkened unto … voice of … wife.” But in Ge 3:13, Eve says, “The serpent beguiled me.” Being more easily deceived, she more easily deceives [Bengel], (2Co 11:3). Last in being, she was first in sin—indeed, she alone was deceived. The subtle serpent knew that she was “the weaker vessel” (1Pe 3:7). He therefore tempted her, not Adam. She yielded to the temptations of sense and the deceits of Satan; he, to conjugal love. Hence, in the order of God’s judicial sentence, the serpent, the prime offender, stands first; the woman, who was deceived, next; and the man, persuaded by his wife, last (Ge 3:14–19). In Ro 5:12, Adam is represented as the first transgressor; but there no reference is made to Eve, and Adam is regarded as the head of the sinning race. Hence, as here, 1Ti 2:11, in Ge 3:16, woman’s “subjection” is represented as the consequence of her being deceived.

#4a
be saved in childbearing—Greek, “in (literally, ‘through’) (her, literally, ‘the’) child-bearing.” Through, or by, is often so used to express not the means of her salvation, but the circumstancesamidstwhich it has place. Thus 1Co 3:15, “He … shall be saved: yet so as by (literally, ‘through,’ that is, amidst) fire”: in spite of the fiery ordeal which he has necessarily to pass through, he shall be saved. So here, “In spite of the trial of childbearing which she passes through (as her portion of the curse, Ge 3:16, ‘in sorrow shalt thou bring forth children’), she shall be saved.” Moreover, I think it is implied indirectly that the very curse will be turned into a condition favorable to her salvation, by her faithfully performing her part in doing and suffering what God has assigned to her, namely, child-bearing and home duties, her sphere, as distinguished from public teaching, which is not hers, but man’s (1Ti 2:11, 12). In this home sphere, not ordinarily in one of active duty for advancing the kingdom of God, which contradicts the position assigned to her by God, she will be saved on the same terms as all others, namely, by living faith. Some think that there is a reference to the Incarnation “through the child-bearing” (Greek), the bearing of the child Jesus. Doubtless this is the ground of women’s child-bearing in general becoming to them a blessing, instead of a curse; just as in the original prophecy (Ge 3:15, 16) the promise of “the Seed of the woman” (the Saviour) stands in closest connection with the woman’s being doomed to “sorrow” in “bringing forth children,” her very child-bearing, though in sorrow, being the function assigned to her by God whereby the Saviour was born. This may be an ulterior reference of the Holy Spirit in this verse; but the primary reference required by the context is the one above given. “She shall be saved ([though] with childbearing),” that is, though suffering her part of the primeval curse in childbearing; just as a man shall be saved, though having to bear his part, namely, the sweat of the brow.

if they, &c.—“if the women (plural, taken out of ‘the woman,’ 1Ti 2:14, which is put for the whole sex) continue,” or more literally, “shall (be found at the judgment to) have continued.”

faith and charity—the essential way to salvation (1Ti 1:5). Faith is in relation to God. Charity, to our fellow man. Sobriety, to one’s self.

sobriety—“sober-mindedness” (see on 1Ti 2:9, as contrasted with the unseemly forwardness reproved in 1Ti 2:11). Mental receptivity and activity in family life were recognized in Christianity as the destiny of woman. One reason alleged here by Paul, is the greater danger of self-deception in the weaker sex, and the spread of errors arising from it, especially in a class of addresses in which sober reflectiveness is least in exercise [Neander]. The case (Ac 21:9) was doubtless in private, not in public.

#4b

Four other possibilities for interpretation appear. No serious interpreter accepts the first alternative that Paul promised women salvation by their having children. A second interpretation is suggested by the translation of the 1978 edition of the NIV: “Women will be kept safe through childbirth.” The fact that even Christian mothers sometimes die in childbirth would nullify this as a viable interpretation. A third view sees a reference to the birth of the Messiah in the verse. The word “childbirth” follows an article in the Greek so that an acceptable reading of the phrase may be “the childbirth,” Mary’s giving birth to Jesus in the virgin birth. However, Paul located the salvation event in Jesus’ death (2:6), not in his birth. Also the noun “childbirth” refers to the act of bearing children, not to a single birth of a child. Fourth, Paul may have meant that women would avoid the errors of vv. 11–12 by childbearing, but giving birth to a child does not necessarily affect a woman’s theology (other than increasing her understanding of suffering and may also awaken awe at God’s gift of life and her sharing in it [cf. Gen 4:1]).

Fulfillment of motherhood alone does not assure the woman salvation, for she must continue in faith, love, and holiness combined with good judgment. It is assumed that such a woman has the faith that will activate her love and holiness so that her salvation does not spring from works alone. Paul’s words spotlight the importance of the domestic role for the woman. 

#4c

Not by way of preaching to adults (see on verse 12) but by way of bearing children does a woman attain to real happiness, to salvation, with stress on its positive aspect (see on I Tim. 1:15). The path that leads to salvation is ever that of obedience to God’s ordinances. It is his will that the woman should influence mankind “from the bottom up” (that is, by way of the child), not “from the top down” (that is, not by way of the man). She must choose to do that for which by God’s creation-ordinance she is naturally equipped, both physically and spiritually. She must reach her goal by way of (διά) her child-bearing.

Again, not by way of exercising dominion over men but by way of submission does a woman reach the state of true freedom and blessedness (see on verses 11 and 12). Now the curse which was pronounced upon Eve included two elements: a. submission to her (now sinful) husband, and b. painful child-bearing (mentioned in reverse order in Gen. 3:16). It is therefore not at all surprising that Paul, thoroughly at home in The Law and writing by inspiration, immediately mentions child-bearing after having mentioned submission. He sees what Adam also saw. Paul, however, sees it more clearly. Adam already perceived that by God’s grace the curse of child-bearing (think of its painful character) was changed into a blessing (Gen. 3:20). Because of the prospect of child-bearing Adam’s wife was named Eve, that is “Life” (the mother of all living). Paul takes up this thought and develops it. Child-bearing will mean salvation for the Christian mother, for what Christian mother does not experience inner delight, joy, blessing, and glory in seeing the image of her Savior reflected in little ones who belong to him? In bearing children (here the noun: child-bearing; the verb is used in I Tim. 5:14) the Christian mother by faith in God’s covenant promise (Gen. 17:7; Acts 2:38, 39) looks forward to all the joys of Christian motherhood unto the glory of God. This to her is salvation.

When Paul says she (in the clause “She … will be saved by her child-bearing”), he is thinking of “the woman” of verse 14. This referred first of all to Eve, but then also to any Christian mother taken as a representative of the entire class to which she belongs. Hence, it is not strange that the apostle now shifts from the singular to the plural (from “she” to “they”) as he continues: if they continue in faith and love and sanctification along with good sense. Not child-bearing as such procures salvation. The love of God shed abroad in the heart, the peace which passes all understanding, the delight which is experienced when one submits to God’s ordinances, the joys of truly Christian motherhood, all these are experienced only if women “continue in faith,” etc. Faith comes first. It is the product of God’s sovereign grace. To be truly blessed, women must continue in it. The matter of salvation is regarded here from the side not of God but of the human individual. It is true, indeed, that once a woman (or a man, but the present passage deals with women) is truly saved, she remains saved forever; yet, God does not keep a woman on the way of salvation without exertion, diligence, and watchfulness on her part. The strength thus to persevere in the faith is ever from God, from him alone (see also N.T.C. on John, Vol. II, p. 299).
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